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Shavuot is the holiday on which we commemorate G-d's
giving of the Torah to the nation of Israel.

The giving of the Torah to the nation of Israel in effect changed the spiritual status of the
people. We know from Talmudic and Midrashic sources that our ancestors adhered to the
precepts contained in the Torah, even though they had not yet been commanded to do
such. Once the Torah was given, however, the nation was obliged to follow all of the
commandments contained within. There are a number of commentators who liken this
transformation to the conversion process. Prior to the giving of the Torah, the members of
the nation of Israel were not Jews, so to speak. There was nothing specific that constituted
a distinct Jewish faith.

Yes, the people believed in the One and Only G-d. They saw vividly how He rescued them
from slavery in Egypt. However, that belief was the sum and substance of the faith until
the Torah was given. However, once the Torah was given, the nation was not merely the
nation of Israel; they became the People of the Book, full-fledged Jews who followed all
contained in the Torah.

There are two aspects of this pivotal event in the history of the nation of Israel that warrant
attention. The Torah, when describing the encampment of the nation by Mt. Sinai prior to
the giving of the Torah, alludes to the fact there was a spirit of unity that permeated the
entire nation. The nation was like "one man, with one heart." The nation was unified, and
brotherly love was abundant. Furthermore, the nation was united in purpose.

The nation stated, "All that G-d says, we will do and we will hear." The nation expressed
their willingness to abandon their individual wants, desires, beliefs and practices for that
which G-d was to command them. They committed themselves to the Torah unequivocally
and unconditionally, and with that commitment, they had to suppress their individual
proclivities. The nation demonstrated self-sacrifice, evidenced by their devotion to G-d
and His Torah at a time when all may not have been logically clear or understood.

One for All and All for One
Rabbi Ilan Acoca

Editor

Unity of purpose, holiness and love were evident between Hashem and the nation. 
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Unity in spirit and a suppression of individuality were not only a part of the conversion
process at the time of the giving of the Torah. The book of Ruth is read on Shavuot as it
illustrates that Ruth demonstrated these two attributes as part of her conversion process
as well. After Ruth and her sister-in-law Orpah had lost their respective husbands and
were left destitute, their widowed mother-in-law Naomi tried to convince them to return
to their homelands. Orpah did just that. Ruth, however, clung to her mother-in-law. The
two of them walked together. They walked together with a unity of purpose and a
dedication to the service G-d. Ruth clearly abandoned the faith of her upbringing in favor
of the faith of her mother-in-law. The book of Ruth highlights the fact that Ruth, in her
acceptance of the Torah, was totally united with her mother-in-law, who had lived a life
of Torah from birth.

Furthermore, Ruth had to withhold her personal feelings, and practice something different
from that which she thought she should. Ruth grew up in a society steeped in immorality.
Once she joined Naomi, it was clear that she had rejected that way of life. When she
went to gather food from the field of Naomi's relative Boaz, Boaz noticed her because of
the high degree of modesty with which she conducted herself. Yet, Naomi told Ruth that
she should go to the field of Boaz dressed attractively and perfumed, in the evening, and
even be by Boaz's side. These were actions that Ruth thought she had abandoned.
These were the ways of her homeland, she thought, not of the faith that she now wanted
to call her own. Yet Naomi, Ruth's mentor and instructor, told her that this is how she
was to conduct herself at this time. Naomi understood that this had to happen, that this
was part of Ruth' entry into the nation of Israel. Ruth suppressed her own gut feelings
that Naomi's instructions were wrong and not in accordance with Torah ideals, and
followed her teacher. Of course, we know the outcome. Ruth ended up becoming the
wife of Boaz. Their descendant was King David. Ruth followed the instructions of one
whom she knew was totally dedicated to the Torah and its ideals, even when it did not
appear clear that it was so. Ruth showed that she was able to suppress her own personal
feelings when it came to following someone who was instructing her in the way of the
Torah.

Shavuot is the time when we are given the opportunity to reaccept the Torah with the
same zeal and vigor as we did originally. We, in our personal acceptance of the Torah,
should emulate the Nation of Israel when encamped at Mount Sinai and as Ruth did as
well especially in these precarious times, our unity as a nation, united in the service of
G-d with unwavering devotion to Him and His Torah, is crucial to our survival. I am
pleased to write that the SEC Metivta Rabbis has been an inspiration to all of its members
exemplifying unity and the love of Torah and while we always had great appreciation for
each other, the current situation brought us even closer through a weekly Zoom Torah
study where besides learning from each other, we have bonded and united. May we all
merit celebrating the Kabbalat HaTorah as a united nation in a world that knows only
peace. Amen.

The least Common of all Senses  
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Perashat Bemidbar - Shavuot
by Rabbi Elie Abadie 

Manhattan East Synagogue - Congregation Shaare Mizrah

Almost invariably, Perashat Bemidbar is read the Shabbat before the Holiday of
Shabuot. In fact, our Sages set it that way for a reason. 

The Midrash comments that the Torah was given amidst three things: באש – fire,
desert. Therefore, they set the reading of Perashat – במדבר water and – במים
Bemidbar the Shabbat before Shabuot – the holiday that celebrates the giving of
the Torah at Mt. Sinai - so we could remember the connection between the Torah
and the desert. Even though the English name of the fourth Book of the Torah is
“Numbers”, in Hebrew is Bemidbar – “in the Desert”.

Our Sages were alluding to the physical phenomena and milieu when our
forefathers, the Israelites, received the Torah. Indeed it was in the Sinai desert,
amidst thunder and lightning, clouds and fog. Could it be that our Sages were
alluding only to physical phenomena and the location? What is so important about
the location and the climatological phenomena?

The Torah is the most precious gift that G-d could have given the Israelites, indeed
to the entire world! The event is known as Matan Torah, which in Hebrew means
”Giving of the Torah”. However, it could also mean “The Gift of the Torah”, as in
Hebrew the word Matana means gift. It contains the wisdom of G-d, Divine moral
and ethical values, a set of rules and regulations, and the story of our People. Of
course, it needed to be given with grand fanfare and physical natural phenomena
in order for it to be part of the national experience. Anything of this magnitude was
not revealed before and never afterward; with all their senses, the people there had
to experience Matan Torah with all the enormity and importance of the moment. 

Our Sages, however, were not referring solely to the physical phenomena; they
were also referring to the attitude and disposition of anyone who wishes to be
“gifted” with the gift of the Torah. 

Fire, represents the enthusiasm, the fervor and the passion in which one ought to
have when he or she dedicates their time to explore and learn the Torah. Without
such a passion, one cannot fully appreciate and absorb the content of the Torah.
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Water, represents the fluidity, flexibility and malleability of the person’s attitude when
studying and incorporating the Torah into his or her daily life. A person has to let go
of his or her rigid position and understanding of life. In addition, the property of water
leads it to the lowest point in altitude. So too, the person should be very humble
when engaging in the study of Torah.

Desert, represent the tranquility, serenity and calmness that a person ought to
demonstrate when learning Torah. One cannot learn the Torah when he or she is in
a rush, pressured, distracted or worrying about many things. It requires an
environment like the desert where nothing is distracting.

We live in an era that routine has been set; we do things by rote. We no longer have
passion or enthusiasm about what we do. We are busy accomplishing things that
we do not have the time and will to feel what we accomplish, to infuse them with
our emotions and passion. Our life sometimes, resembles a body without a soul. 

That routine and race to accomplish has made us very rigid and inflexible in our
ways. We no longer allow creativity, and other views and opinions to be considered.
We believe that our way is the only correct and proper way. We are no longer willing
to learn new things and see their veracity.

We are always in a rush, we drive too fast, we eat more and more fast foods, we
have clocks and watches surrounding us and we look at them literally every minute.
We do not have the tranquility of yesteryears. The more sophisticated and fast we
are at accomplishing things, the less time we have to ponder and think. We are
distracted by everything.  

As we read Perashat Bemidbar and are poised to celebrate the “Gift of the Torah”,
this Holiday of Shabuot, let us incorporate in our lives, these three aspects, Fire,
Water and Desert, and what they represent - so we could be fully ready for the most
precious gift.

Shabbat Shalom, Hag Sameah and Tizku L’Shanim Rabbot,
Rabbi Elie Abadie, M.D.



The Least Common of all Senses
by Rabbi Ilan Acoca

Sephardic Congregation of Fort Lee, NJ
Rav Beit Hasefer Ben Porat Yosef 

Serving in the rabbinate for over twenty years, I had the chance to ask people  from different
backgrounds what they think is the most important skill a rabbi should develop.  The
answers that I got were numerous. To name a few, how to teach Torah to the masses, to
be a people’s person, to show sensitivity and to be kind. While all of the above answers are
valid and true, I believe that the most important skill is to use common sense.  While learning
for Semicha, a question that often comes up is what is the fifth section of the code of Jewish
law? It is a trick question since the Shulcahn Aruch has four sections. The answer that is
expected from the students is that the fifth section of the Shulcahn Aruch  is common sense.
A Rabbi who does not develop common sense will be unable to make the right rulings since
many considerations have to be taken like family dynamics , the community where the
questioner lives etc. and the only way to take that into consideration is by having common
sense. 

Rabbi Yosef Messas ZL (1892-1974) was a master of common sense as we find it in his
books in numerous places.

I would like to share one example. In Rav Messa’s Responsa Book Mayim Hayim (volume
2, Orah Hayim, 59), Rav Messas was asked By Rabbi Yehoshua Ben Hamu who was a
rabbi of a small Jewish community in Morocco, to write a letter to Mr Yaakov Cohen the
president of the community  to ask him to gather the community on Shavuot night and
encourage them to stay up the entire night to learn Torah and read  Tikkun Lel Shavuot.
Rav Messas responds that he would not do that simply because the people who live in that
village will not appreciate the learning and will waste their time and possibly get drunk. He
encourages Rabbi Benhamu to let them sleep and for the Rabbi to stay up alone and learn.

Rabbi Messas, who was the Rabbi in Tlemcen, Algeria at
the time he wrote this responsa, continued that if it would
be up to him, he would even cancel the minhag in
Tlemcen since the results of the Shavuot all night learning
does not produce anything positive in his community.

I believe that things are different in most communities
today and therefore I encourage everyone to stay up for
Shavuot.  However, every Rabbi has to weigh the pros
and cons when it comes to the Shavuot all night learning

and for every decision that he makes. Judaism is not a cookie cutter type of religion or
lifestyle. It is a religion that is flexible to fit the requirements of every community. It is up to
the rabbis to use their common sense to ensure that.  



by Rabbi Eitan Bendavid
Kehillat Shivte Israel, Ra’anana, Israel

continues on next page



continues on next page

continues from previous page



continues on next page

continues from previous page



continues on next page

continues from previous page



continues from previous page



Pesah to Shavuot
by Rabbi Moshe Benzaquen

West Coast Torah Center, Beverly Hills, CA

Question:
Dear Rabbi,

Your lecture before Pesach was excellent. You explained to us the difference between
Matsah and Hamets. Could you please elaborate to the benefit of everyone?
Answer:
Sure; I remember very well that I met Rabbi Cardozo for the first time, a week before
Pesah at my synagogue during the 80’s. He explained that Hamets as well as Matsah
are made of the same ingredients, flour and water. The difference was TIME. if you
put them together and bake it immediately, you have Matsah. However, if you let it
rest for a couple of hours, it will rise and become Hamets. So indeed, time and air is
what Hamets is all about. Inflated dough is full of air. The talmud in Tractate Berachot
17a describes the evil inclination as “The yeast in the dough”.

Question:
What is the meaning of that?
Answer:
I found in the commentary of Rabbenu Bacheya* in his book “Kad Hakemach” where
he explains “The evil inclination is the equivalent of man’s ego and haughtiness as
described in Tehillim (Chapter 73:21) “Where my heart was in ferment”. Spiritually,
the heart of man becomes “fermented” by haughtiness, pride and inflated ego.
Therefore, during Pesah, when we became a nation by leaving Egypt, God
commanded us to eat only Matsah. Symbolically, this is interpreted as removing the
Hamets, which is the evil inclination from ourselves.

Question:
If that is the case, why don't we eat Matsah all year round?
Answer:
Great question. The answer is that we need the evil inclination. The Talmud in Tractate
Yoma 69b tells that the Sages of Israel wished to destroy the evil inclination. After
three days, they could not find a freshly laid egg in the whole land of Israel.  Without
the “Yetser Harah”, the evil inclination, our lust to get married; our drive to create and
to conquer nature would not be there. We need our urges to be motivated to do better,
to help the other and to commit ourselves to become in the image of God, and not
robots. continues on next page



In the Bet-Hamikdash, the Temple in Jerusalem, Hamets was never offered, as the
Torah explicitly says “Any meal offering that you offer to Hashem... shall not be
prepared leavened” (Leviticus 2:11). Only one time in the year, leavened bread was
offered in the Temple. During the festival of Shavuot, the Torah states “From your
dwelling places, you shall bring bread… they shall be baked leavened, first offerings
to Hashem” (Leviticus 23:17).  From all these, we learn that Matsah is a bread of
humility; however, Hamets, while symbolized the Yetser Harah, is to be used to
further our ambitions and urges for the good of the Jewish people and mankind to
make a better world.

Moadim L'simha!
Moshe Benzaquen

*Rabbenu Behaye ben Asher Ibn Halawa (born in Zaragoza, Spain
1255-1340)
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“Books, Books and More Books: Our Jewish DNA”
“I cannot live without books.” These famous words were spoken by Thomas Jefferson
on June 10, 1815. But long before Jefferson’s words, the “I cannot live without books”
mantra was born on the 6th of Sivan – Shavuot – some 3300 years ago at Mount
Sinai. On that day, when God gave the Jewish people one book – the Torah – the
3000 year-plus Jewish love affair with books began, and the Jewish people collectively
said “We cannot live without books.”

One can even argue that Jewish DNA is measured in letters, words and pages. In
their jointly written book “Jews and Words,” Amos Oz (father) and Fania Oz-Salzberger
(daughter) say that Judaism’s lineage is “not a bloodline, but a textline.” 

Drawing on a personal example of this “textline,” I was raised by a Moroccan father
whose mother was the descendant of a long line of kabbalistic rabbis originally from

Spain. My father’s grandfather, Rabbi Yosef
Pinto (pictured left, died in 1953), was the last
in that line in Marrakesch. In Rabbi Pinto’s old
age, his eyesight was weary, and my father told
me that he became “his grandfather’s eyes.”
Rabbi Pinto had an extensive library filled with
classic Jewish books – Torah with
commentaries, Talmud, Midrash and Kabbalah
– and my father spent every Shabbat and
holiday in his youth reading from these books
to his grandfather, and listening to his
explanations. My father was curious about his
grandfather’s distinguished lineage, so one day
he asked him “Please tell me about our family,
where do we come from?” His grandfather
answered “We come from a book.” 
Perplexed, my father asked for a further
explanation, and his grandfather replied “A long
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time ago, our ancestor Rabbi Yaakov Pinto wrote
a book called Mikdash Melech (pictured left). It’s
a kabbalistic commentary on the Torah. That’s
where we come from, that’s where our family
comes from, that’s where I come. We come from
that book.” 

When my father asked his grandfather to point
him to the place on the bookshelf where that book
could be found, Rabbi Yosef Pinto’s face turned
sad, and with great pain he told my father “we
don’t have a copy of that book. It was borrowed
many years ago by students who left on a long
journey, and they never returned. Not them, not
the book.”

From childhood, I grew up with this story. I was
blessed to live in a home whose bookshelves
were filled by hundreds of Jewish books, but I
nonetheless felt that one book was missing. As a
child, I Imagined what that book might look like,

its font, its pages, its binding. What would it feel like to hold the book that, according
to my great-grandfather, is my roots, my origin, my DNA. When I was in High School,
I left a symbolic empty spot on one of my bookshelves, with the hope that one day
this special book would turn up in my life and find it’s rightful place in my home and
on my bookshelf.

At the age of 17, I left Los Angeles to go study in Yeshivat Kerem B’Yavneh in Israel.
The yeshiva’s main building was a large Beit Midrash, the study hall where we spent
most of our day studying Talmud in pairs (havrutot). There was also a small library of
rare books upstairs. The upstairs library was barely used, as most of the books were
rare, out of print, and often not in readable condition. 

One day, my study partner was sick and did not come to the Beit Midrash. Being a
bibliophile, I took this opportunity to venture upstairs and check out the rare books.
As I browsed through the shelves of ancient books, I thought of my family’s missing
book. I chanced upon a small card catalogue, and I flipped to the Hebrew letter “mem,”
in search of Mikdash Melech. I flipped and flipped the cards, and almost flipped out
when I saw one card that read Mikdash Melech. I nervously followed the catalogue
number to the shelf. My heart was filled with hope that this was the book, but my mind
kept saying “it’s probably another book by the same name.”

continues on next page
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I found a book named Mikdash Melech, and with
trembling hands I opened its frail pages, soon to find the
name of the author on the title page: Rabbi Shalom
Bouzaglo. Disappointed, I immediately figured that this
was the wrong book. But when I turned the page, I read
Rabbi Bouzaglo’s introduction, where he says that one
of his main teachers who taught him Kabbalah and
whose teachings were reflected throughout this book
was Rabbi Yaakov Pinto (pictured right). Indeed, this was
the right book, and that had me jumping for joy like a little
boy in a candy store!

I ran to a pay phone to call my father, and when he
answered the phone, I told him “Guess what I’m holding
in my hands? I’m holding our family’s DNA, what your
grandfather called the book of our origins, the book
where I come from, where you come from, where our
family comes from.” With tears of joy my father said
“please read it to me.” Here I was, long distance, doing
for my father what he did for his grandfather. For that
moment, I became his eyes, and over the phone, I read to him from the opening page
of this one magical book, the book that represents my family’s textline.  

My journey to Mikdash Melech is but one of millions of Jewish journeys within the
world of sacred books. We are a people for whom reading is not just a pastime, it’s a
religious act. Studying is not something we do for exams, rather it’s our primary mode
of religious expression. We treat our books with respect, admiration and love. Every
word is sacred, and every letter can give birth to a wealth of new ideas. 
While Islam referred to the Jewish people as “The People of the Book,” I would say a
more accurate title for us is “The people of the interpretation of the book.” Through
thousands of years and millions of pages of interpretation, we have helped our “original
book” give birth to a wealth of other books, all of which tell the Jewish story in one
way or the other, and all that collectively bear witness to our passionate love affair
with books.

In his book “The Genius of Judaism,” French philosopher Bernard-Henri Levy writes
“The genius of Judaism is the Book (the Torah) and books (Commentaries), and it is
when one chooses to close these books…that the genius dies.”

Shavuot is our grand “festival of books”, a holiday we call Zman Matan Torateinu,
when we celebrate our having received one precious book from God. Ever since that
glorious moment at Mount Sinai, we have engaged in a 3300-year love affair with
reading, studying, discussing, arguing, commenting, explaining and exploring the
meaning of our ultimate symbol – our books. Shavuot is a celebration of our love for
Torah, and it’s our most powerful reminder that - in my great-grandfather’s words - we
all “come from a book.” Our DNA is found in libraries, not laboratories. When I was
17, that’s where I found mine.
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The Angels vs Moshe
by Rabbi Nissim Elnecavé

Sephardic Jewish Brotherhood of America

Our Sages state in the Midrash that as the Jews were about to receive the Torah at
Mount Sinai, Moshe Rabbenu had a debate with the angels, they could not accept that
the Torah that was holy and unique, was being given to human beings who were full
of faults and impurities. But, did Moshe really have an argument with these spiritual
beings? What is the meaning of this Midrash?

This Midrash that has been a favorite amongst many Sephardic rabbis, exemplifies a
debate that took place in the heavens between Moshe Rabbenu and the angels as he
climbed up to receive further directives from G-d. According to the Midrash,
understanding the holiness of the Torah, the angels, complained to G-d and could not
understand why the Torah would be given to human beings. G-d turned to Moshe and
asked him to provide an answer to the angels. Moshe then provided the following
answer, "He [then] spoke before Him: Sovereign of the Universe! The Torah which You
gave me, states? I am the Lord your G-d, who brought you out of the Land of Egypt.
He said to them [the angels], 'did you go down to Egypt; were you enslaved to Pharaoh;
why then should the Torah be yours? Again, [he said] what is written in it? You should
have none other gods: do you dwell among peoples that engage in idol worship? Again
what is written in it? Remember the Sabbath day, to keep it holy: do you then perform
work that you need to rest? Again what is written in it? You should not take [the name
of G-d in vain]: is there any business dealings among you that you need to make an
oath? Again what is written in it, Honour your father and your mother; have you fathers
and mothers? Again what is written in it? You should not murder. You should not commit
adultery. You should not steal; is there jealousy among you; is the Evil Tempter among
you? Straightway they conceded [right] to the Holy One, blessed be He, for it is said,
O Lord, our Lord, How excellent is your name." (1) Moshe had won the debate and
the angels had conceded, they could not argue back to Moshe, but still we wonder,
what is the message behind this fantastic Midrash?

Rabbi Yishak (Izak) Asseo from Salonika, Greece, (2) writes (3) that our Sages made
use of allegories whenever they felt the need to transmit an important message. He
states that through parables and allegories ideas and concepts are better understood
by readers and listeners.

He states that to some, this Midrash might sound farfetched or difficult to explain.
However, he expounds that in any Midrash, one must always look for the central idea
and purpose of the parable. He writes that in this instance, it is clear that our Midrash
is speaking in allegorical terms, since G-d and all the celestial beings are being
described in a physical form, a concept that is clearly rejected everywhere by the Torah.

Therefore, Rabbi Asseo writes that the purpose of our Midrash is to make uscontinues on next page



continues from previous page

understand that the Torah was given to beings that will be able to observe it, not to
creatures that are foreign to it. The Torah is prescribed for human beings and it intends
to make us excelle and become better people. Only human beings can keep the Misvot
and live by them. He states that one can also clearly see that many of the
commandments are unique to the Jewish nation, because of our unique history, namely
the Exodus from Egypt.

He adds that our Midrash is further attempting to convey another important lesson,
that is that one must study the Torah and develop the proper answers to the questions
that arise. Concepts are viewed differently throughout time and we must be ready to
respond to the demands of the generation just as Moshe Rabbenu was pressed to
reply to the angels in front of G-d. One must not be fearful, but rather confident, since
our Torah is full of wisdom and common sense.

As we celebrate the holiday of Shavuot, the time when we received the Torah, we must
remember that the Torah was not given to angels, but rather to human beings. We
must also keep in mind that human beings are not expected to be angels, but the
teachings of the Torah are there to help us become better human beings, with vast
knowledge, common sense and greater wisdom.

Shabbat shalom and Hag Sameah.

(1) Talmud Bavli, Tractate Shabbat, 89a.

(2) Rabbi Yishak (Izak) Asseo was born in Salonika, He attended Rabbinical school in Vienna and
immigrated to the USA in 1939. He was one of the most learned and respected Sephardic Rabbis in the
United States at the time because of his formal training as well as his native cultural background and Ladino.
Shortly after his arrival he developed and became the head of the Sephardic (Judeo-Spanish) Beth-Din. He
dedicated much of his time helping many of the different Sephardic organizations and Synagogues. One of
his main objectives was to merge all the Sephardic communities under one umbrella as he worked close
together with other central figures of the time like Rabbi Nissim J. Ovadia and Rabbi Alcalay. This group
was the forerunner of the Central Sephardic Jewish Community of America. Rabbi Asseo often published
articles in La Vara a weekly Ladino newspaper, recognizing the need for a published forum to reach the
entire Sephardic community and all its members. He was also a member of United Sepharadim of Hinsdale
Street, in New Lots, Brooklyn. In 1959 he moved to Miami, to help develop further the Sephardic community
in South Florida. In 1963 he returned to New York to head the Sephardic Temple of Mapleton-Janina
Synagogue until he passed away 1973 at about the age of 80.

(3) La Vara, May 23, 1947, p.2.

Rabbi Nissim Elnecavé



Reflexiones sobre el Rollo de Ruth
by Rabbi Baruj Garzon

Kehillat Yagdil Torah, Ra’anana, Israel

La Meguilla o Rollo de Ruth que leemos durante la fiesta de Shavuot, forma parte
del Tanaj, la Biblia hebrea y fue escrito por el profeta Samuel con el propósito de
establecer la genealogía del rey David que figura precisamente al final del citado
texto:
…….(Ruth 4,18-22).

Aún recuerdo el calor africano de mi Tetuán natal cuando traducíamos este texto en
Hakitía: ̈ Y fue en días de jjuzgar los jjuezes y fue hambre en la tierra y anduvo varón
de Bet Le´hem Yehuda por morar en campos de Moab, él y su mujjer y dos sus
hijos….¨

Menos mal que teníamos la sana costumbre de refrescarnos rociándonos con agua! 

Quien era Ruth? Una joven moabita descendiente de Moab, un hijo de Lot, el sobrino
de nuestro Patriarca Abraham. Moab nació de la relación incestuosa de Lot con su
propia hija. (Bereshit-Génesis 19, 30-33 y 37)

Quien era Boaz, su esposo? Un señor mayor descendiente de Peretz. Peretz fue
concebido tras la relación pecaminosa de un hijo del Patriarca Jacob llamado
Yehudá, con su nuera Tamar. (Bereshit-Génesis 38, 13-18 y 27-29).

Dios mío! Y cómo es posible que el gran rey David que tanta gloria dio al pueblo de
Israel y del que se dice que deleitó a HaShem con los Salmos del Tehilim que
escribió, haya nacido de antepasados tan problemáticos…por decirlo de manera
suave?

La clave de la respuesta es el ´Hesed, la bondad que cambia la perspectiva de la
historia personal de ambos protagonistas, Rut y Boaz y a la larga, el devenir de todo
el pueblo de Israel.

En efecto, Ruth, viuda, decide no abandonar a su suegra Naomi, también viuda
como ella, cuando ésta quiere regresar caminando, de Moab a la Tierra de Israel:
…..(Ruth 1, 16-17) Es su primer gesto de bondad.

Para no morir ambas de hambre, Ruth acepta sin rechistar la pesada tarea de
recoger del suelo las espigas que se les caen a los segadores de los campos de
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Boaz y comparte su pobre cosecha con Naomí. ….(Ruth 2, 11-18). Es su segundo
gesto de bondad.

Boaz se apiada de Ruth, le pide que siga recogiendo espigas en sus campos hasta
que termine la siega y da órdenes a sus segadores de compartir con ella lo que
coman y beban. Nuevo gesto de bondad.

Noemí muestra su bondad preocupándose por el futuro de su nuera y le propone
que se dé a conocer a Boaz. (Ruth 3, 1-5)

Ruth obedece y Boaz una vez más, tiene otro gesto de bondad. Además de
regalarle a Ruth varias onzas de grano, le promete cumplir con la obligación que
tiene como pariente de su fallecido suegro, tomándola como esposa para perpetuar
el nombre de su difunto marido.

El final feliz, todos lo conocemos. Boaz y Ruth contraen matrimonio. Milagrosamente
y a pesar de la avanzada edad de Boaz, tienen un hijo que será el abuelo del rey
David. (Ruth 4, 10-17).

Tanta bondad junta produjo tal energía espiritual que lo que empezó torcido y
sórdido, se transformó en un futuro brillante. 

Es la lección que me sugiere la lectura de este precioso y cortísimo libro que invito
a todos a leer, estudiar y meditar este año en Shavuot.

Y quizás, haciendo cada uno de
nosotros que surja en el mundo la
bondad, tanto en nuestras palabras
como en nuestros gestos, podamos
hacer algo para cambiar también el
curso de la trágica historia de esta
pandemia que nos está afectando, en
un futuro mejor para todos los
humanos, hijos del mismo Padre,
según nos recuerda el Profeta
Malakhi: …..(Malakhi 2,10). 

Ya lo dijo el Salmo: ¨Olam Hesed
Yibbane…el mundo está construido
sobre la bondad¨.
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From Zion Will Come Forth Torah: 
The Direct Link Between Yom HaAtzmaut and Shavuot

An essay by Rabbi Yonatan Halevy
Kehillat Shaar, HaShamaym, a sub-division of Shiviti

I once asked Mori HaRav Yaakov Peretz how there could have been so many rabbis
- among them the vast majority of Chachme Ashkenaz – who were against the
Zionist movement and the founding of the State of Israel? How could they, today,
still remain theologically unconvinced that the State of Israel is of any significance
to them? Though, of course, there are those who crossed camps and it is not only
a Sepharadic and Ashkenazi divide, the majority of Chachme Sepharad viewed the
founding of the State of Israel as a major event in Jewish history, one that has much
religious and spiritual significance. How could it be that so many Chachamim were
and are against the most glorious thing that Hashem has done for us? 

His answer shocked me initially. He simply answered by saying: “these Chachamim
never studied Tanach”1 I told him that he was levying quite a heavy accusation
against some very big Chachamim. He said: “Ribbi Yonatan, if one reads the Tanach
they will see that everything that HaKadosh Baruch Hu promised us is happening
today.” I replied, “well, then why don't they see it?” He said: “Ribbi Yonatan, the
greatest mistake one can make in life is to think that great people don't make
mistakes!”2

Let us not be simplistic; our Chachamim were not all in agreement as to how their
positive ideology towards the founding of the State of Israel manifests itself from
this point on. Every community has a different approach on how to put this
philosophy into practice. Regarding the celebration of Yom HaAtzmaut, for example:
some of our Chachamim were adamant that this day should be celebrated with the
recitation of thanksgiving prayers of half Hallel or full Hallel. Others debated whether
or not the Hallel should be accompanied with the recitation of a blessing, while
others suggested omitting the blessing on and even displacing the Hallel prayer to
later parts of the Shacharit service.3

_________________________
1 In his book Emet L’Ya’akov Orchot HaRav V’Kehillato (Chapter 2, Siman 1, footnote 4 in Netivot Binah)
he writes: “The Sepharadim studied Tanach by heart; it was unimaginable that a Sepharadic Chacham
would not know Tanach. And I have always been greatly bewildered at how there are those who are
called “Torah scholars” – who are proficient and knowledgeable in the Talmud and Poskim – but do not
know the Holy Torah which we received from Hashem Yitbarach through Moshe Rabbenu, father of the
prophets. How much more so they are not knowledgeable in the [writings of the] Prophets who received
prophecy from Hashem Yitbarach. And how much more so they are not knowledgeable in the Writings
which were said with Ruach HaKodesh.”
2 I recall that he added: “in fact, great people make great mistakes!”.
3 See Rabbi Ovadia Hadaya in Yaskil Avdi (Orach Chaim 10:7) for a discussion on the role that Israel’s
unstable security situation plays in the recitation of Hallel on Yom HaAtzmaut, and Rabbi Ovadia Yosef
in Yabia Omer (Orach Chaim 6:41) for an elaboration on the spiritual shortcomings of the modern State
of Israel. See as well: Rabbi Yosef Messas in Otzar HaMichtavim (Volume 3, 769), Rabbi Shalom Messas
in Shemesh U’Magen (Volume 3, Teshuvot 61, 63, 66), and Rabbi Chaim David Halevy (Dat U’Medinah,
page 82). As to how Yom HaAtzmaut affects the widespread customs of mourning during Sefirat
HaOmer, see Rabbi Yitzchak Nissim in Yen HaTov (Volume 2, Teshuvah 11). See also Rabbi Ben Tzion
Meir Chai Uziel in Mishpate Uziel (Volume 8, Teshuva 53), Rabbi Chaim 



Nonetheless, in my opinion, the way they celebrated is not as important as the fact
that they indeed did celebrate and did show the importance they felt towards this
great day by discussing it in their works of Halachic literature. 

You see, our Chachamim were aware of the shortcomings of the State of Israel.
They were painfully cognizant of the spiritual shortcomings of some of the early
pioneers of the fledgling country. With all that in mind, they still chose to ignore the
darkness and focus instead on the light.4 Whereas in another lecture of mine I have
attributed that to “their greater world view, of identifying the positive in every situation
and not always focusing on the negative in that given situation.”5 I wish to suggest
a different reason for this outlook.

Our Chachamim were leaders of the people, regardless of their level of religious
observance. This outlook again did not come from a place of naivete, but rather
from part of a greater worldview that Jewish national unity is important. Like their
community members, they recited the blessing on the Torah each morning, first
uttering the words “Who chose us from among the other nations”, and only then
“and gave us His Torah”, affirming that before we are people with a Torah, we are
a nation that HaKadosh Baruch Hu chose from among all other nations. Jewish
nationhood is a religious value to our Chachamim!

Each year, I recall these profound words of Rabbi Chaim David Halevy which are
filled with both joy and anguish at the fate of Yom HaAtzmaut and Yom Yerushalayim
in the Jewish community. His joy at finally returning the “days of mourning” to
HaKadosh Baruch Hu as “days of joy and thanksgiving”. His anguish at being
unable to include his feelings about these special days in his book of Halachah due
to the controversy surrounding their observance is palpable in his words on the
matter 6:

The days of the counting of the Omer have been etched into our consciousness as
days of grief and mourning, unlike how they were at the early [times] of the nation.
First and foremost, they were days of spring, the most beautiful days of the year...
They are also days of holiday “the days which are counted in between, are like the
Chol HaMoed between the first and last days of a holiday, the holiday of the giving
of the Torah (Shavuot)” (Ramban, Vayikra 23:36). Without a doubt, before those sad
events occurred between Pesach and Atzeret, these days of Sefirah were beautiful
and holy days for the nation, festive like Chol HaMoed.

continues on next page
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_____________________
David Halevy in Aseh Lecha Rav (Volume 1, Teshuvah 14), and Rabbi Ovadia Yosef in Yechave Da’at
(Volume 1, Teshuvah 43) for differing opinions as to how the establishment of the State of Israel
changes – or does not change – the prayers of Tisha B’Av, the saddest day in the Jewish calendar. This
is but a brief survey of the extensive Halachic literature of our Chachamim surrounding Yom HaAtzmaut
and the establishment of the State of Israel.
4See Rabbi Ovadia Yosef (Masa Ovadia, essay on Yom HaAtzmaut, page 381) who shared his
understanding of shade being the result of a greater light. Rabbi Mordechai Eliyahu said in an interview
to HaTzofeh (Iyar 5747): “I do not wish to see shadows. I see in the State [of Israel] great light”. Similarly,
Rabbi David Chelouche wrote (Chemdah Genuzah, Volume 1, Teshuvah 71): “even though many shadows
cloud the light, it is proper to separate between the light and the darkness, like a good guest who sees the
positive and good side (an allusion to Talmud Yerushalmi, Berachot, Chapter 9 end of Halachah 1)”.
5See my video “Hallel or Heresy” on Shiviti’s YouTube channel for a short exploration of Sepharadic
attidues towards Zionism in this vein. For a much more sophisticated view of this topic, see my video
“Dancing in the Shadows: A Nuanced Response to the Charedi War on Zionism” and accompanying source
sheet.
6Mekor Chaim, volume 4, entry on the 5th and 28th of Iyar, page 145-146.



And now, Hashem has bestowed merit upon us as new and fresh waves in our
nation’s history slowly sweep away the residue of mourning and sadness which has
attached to these days, slowly purifying them from the gloom that had enveloped
them, restoring their previous vivacity, days of shining splendor for the nation of
Israel.

We merited with the will of Hashem to declare the establishment of the State of
Israel on the 5th day of Iyar (1948) along with the tremendous celebratory
significance implied by it. Our rabbis in that generation established it as a day of
Hallel and thanksgiving to Hashem with celebratory prayers.

We again merited with the will of Hashem to great victory in the Six Day War - the
highlight being the conquering of the Temple Mount and the unification of Jerusalem
- on the 28th day of Iyar (1967), which our rabbis in that generation also established
as a day of Hallel and thanksgiving to Hashem with celebratory prayers.

Still, from a Halachic perspective, these days have yet to receive their final character.
The nation dwelling in Zion celebrates these days however its consciousness
dictates to it: some bless “Shehecheyanu” and “She’asah Nissim” on the 5th of Iyar
with Hashem’s name, along with Halllel and it’s blessing on these two days; some
have already instituted Torah and Haftarah readings on their own authority; and
some act in other ways. Even the opinions of the Torah sages are divided [on this
matter].

Therefore, it is not yet possible to include [the celebration of] these days in the writing
of this work dealing with decisive Halachic matters.

Our personal opinion on the significance of the 5th and 28th days of Iyar, as well as
proposed suggestions for Halachic conduct [on them], has been recorded at length
in our book “Dat U’Medinah”.

Rabbi Chaim David Halevy mourns a world in which the Jewish community, headed
by a torn rabbinic establishment, does not see a connection between Jewish
nationhood and religious observance. He simply cannot codify the celebration of
Yom HaAtzmaut into his work of Halachah since “these days have yet to receive
their final character”, most likely because “the opinions of the Torah sages are
divided”. Our Chachamim felt surrounded by a Jewish world that had no value or
religious appreciation for the greater nation that is the Nation of Israel. 

This value of nationhood being a prerequisite for the acceptance of the Torah on
Shavuot, can be alluded to in the writings of another great Chacham, Rabbi David
Chelouche7:

"It would be preferable for the rabbis of Israel to abandon trivialities, such as
the stringencies of not shaving during the Omer... and instead dedicate these
days to educate their followers on the evils of baseless hatred, calumny,
gossip, deception, corruption, and public shaming... I believe that the reason
we read Pirke Avot between Pesach and Shavuot, is because this tractate is
replete with moral and ethical lessons."

_____________________________________

7Chemda Genuzah (3:63).
continues on next page
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How could this Chacham belittle the observance of mourning customs mentioned
in Maran’s Shulchan Aruch by calling them “trivialities” and “stringencies”?8 The
discerning eye, who is accustomed to the Torah of our Chachamim, will understand
that this quote is targeted at rabbinic leadership so focused on Torah that it has
forgotten the need for Jewish national unity. There can be no purpose in receiving
a Torah on Shavuot, if we cannot first “dedicate these days to educate their
followers on the evils of baseless hatred, calumny, gossip, deception, corruption,
and public shaming”.

In 2017 I traveled to Jerusalem for the SEC’s Metivta rabbinic conference, lead by
my dear friend and colleague Rabbi Daniel Bouskila. The discussion of Jewish
nationhood and the desire of Chachme Sepharad to unite all Jews regardless of
their level of observance, arose. We discussed Rabbi Yosef Messas and his
religious innovations9 while serving the Jewish community of Tlemcen, Algeria. As
one rabbi so eloquently remarked: 

“a Sepharadic Chacham does not believe there are enough Jews in the world
to further fragment them into denominations; instead feeling a responsibility to
gather them all under his protective wing”.10

The celebration of Yom HaAtzmaut is therefore not just a discussion regarding how
to observe a modern Jewish miracle. Rather the celebration of Yom HaAtzmaut in
the spirit of Chachame Sepahrad is precisely the preparation needed to properly
celebrate the Biblical holiday of Shavuot. How the Jewish community reacts to
Jewish nationhood in the Land of Israel is a sign of how ready it is to accept the
Torah itself!
For only a people which has truly embraced and understood the importance of the
Nation of Israel can stand at the foot of Har Sinai and hear the words of our Creator
giving us the most glorious gift on earth – the Torah of Israel. 
Let us have this in mind as we sing together the famous and heartwarming words
of “Ashorer Shira”11:

I will sing a song to honor the Torah
More precious than gold, bright and pure!

The Faithful One chose His nation
To be His nation chosen for His name

He revealed his majesty at Sinai in his glory
He called His servant to receive the Torah

Let Israel rejoice in God’s love
He gives inheritance to those who learn Torah!

8See my video “Halachic Colonialism: A Case Study of Rabbinic Violence in Yemen” on Shiviti’s YouTube
channel, based on the in-depth responsum of Rabbi Yichya Tzalach in his Peulat Tzadik (Volume 2,
Teshuvah 76).
9See for example, Mayim Chayim (Volume 1, Teshuva 143) regarding the Kashrut of meat sold by
Shochatim and butchers who were not Shabbat observant.
10See my video “Abandoning Orthodoxy” on Shiviti’s YouTube channel, which discusses this idea further.
11Rabbi Rephael Baruch Toledano. It is interesting to note that there are over twenty stanzas in his
original song, which can be found in the beginning of the recent reprinting of his Kitzur Shulchan Aruch. 
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A. When She Married Machlon

1. Ruth Chapter 1
1. Now it came to pass in the days when the judges
judged, that there was a famine in the land, and a
man went from Betlehem of Yehuda to sojourn in
the fields of Moav, he and his wife and his two
sons.
2. And the man's name was Elimelech, and his
wife's name was Naomi, and his two sons' names
were Machlon and Khilyon, Efratites, from
Betlehem of Yehuda, and they came to the fields
of Moav and remained there.
3. Now Elimelech, Naomi's husband, died, and she
was left with her two sons.
4. And they married Moabite women, one named
Orpah, and the other named Ruth, and they dwelt
there for about ten years.
5. And both Machlon and Khilyon also died, and the
woman was left of her two children and of her
husband.

A. When She Came to the Land of Israel

2. Ruth Chapter 1
16. And Ruth said, “Do not entreat me to leave you,
to return from following you, for wherever you go, I
will go, and wherever you lodge, I will lodge; your
people shall be my people and your God my
God.
17. Where you die, I will die, and there I will be
buried. So may the Lord do to me and so may He
continue, if anything but death separate me and
you.”

There is much halachic material that we learn
from these two pesukim which points to option
2 as the only possibility

When Did Ruth Convert?
by Rabbi Ben Hassan

Congregation Sephardic Bikur Holim, Seattle, WA
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3. Rashi to Ruth 1:16
For wherever you go, I will go: From here our
Sages derived that a prospective convert who
comes to convert is told some of the punishments
for violating the commandments, so that if he
decides to renege, he can renege, for out of Ruth’s
words, you learn what Naomi said to her: “We may
not go out of the boundary on Shabbat.” She
replied to her, “Wherever you go, I will go.” “We are
prohibited to allow a female to be secluded with a
male who is not her husband.” She replied,
“Wherever you lodge, I will lodge.” “Our people is
separated from the other peoples with 613
commandments.” She replied, “Your people is my
people.” “Idolatry is forbidden to us.” “Your God is
my God.” “Four types of death penalties were
delegated to the Bet Din.” 
“Wherever you die I will die.” “Two burial plots were
delegated to the Bet Din, one for those stoned and
those burned, and one for those decapitated and
those strangled.” She replied, “And there I will be
buried.”

Difficulty with Option A

4. Ruth Chapter 1
8. And Naomi said to her two daughters-in-law,
“Go, return each woman to her mother's house.
May the Lord deal kindly with you as you have dealt
with the deceased and with me.
9. May the Lord grant you that you find rest, each
woman in her husband's house” and she kissed
them, and they raised their voices and wept.
10. And they said to her, “No, but we will return with
you to your people.”
11. And Naomi said, “Return, my daughters; why
should you go with me? Have I yet sons in my
womb, that they should be your husbands? ...
14. And they raised their voices and wept again;
and Orpah kissed her mother-in-law, but Ruth
cleaved to her.
15. And she said, “your sister-in-law has returned
to her people and to her gods; return after your
sister- in-law.”

continues on next page
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Difficulty with Option B

5. Ruth Chapter 4
1. And Boaz went up to the gate and sat down
there, and behold, the kinsman of whom Boaz had
spoken was passing, and he said, “Turn aside, sit
down here, Ploni Almoni” and he turned aside and
sat down.
2. And he took ten men of the elders of the city and
said, “Sit down here” and they sat down.
3. And he said to the near kinsman, “Naomi, who
has returned from the field of Moav, is selling the
portion of the field that belonged to our brother, to
Elimelech.
4. And I said, ‘I will let you know, saying: Buy [it] in
the presence of those who sit here and before the
elders of my people; if you will redeem, redeem;
and if he will not redeem, tell me, and I will know,
for there is no one besides you to redeem, and I
am after you.’” And he said, “I will redeem”.
5. And Boaz said, “On the day that you buy the
field from the hand of Naomi and from Ruth the
Moabitess, the wife of the deceased, you have
bought it, to preserve the name of the deceased
on his heritage.”
6. And the near kinsman said, “I cannot redeem it
for myself, lest I mar my heritage. You redeem my
redemption for yourself for I cannot redeem it.” 
7. Now this was the custom in former times in
Israel concerning redemption and exchange, to
confirm anything, one would remove his shoe and
give it to his fellow, and this was the attestation in
Israel.
8. And the near kinsman said to Boaz, “Buy it for
yourself,” and he removed his shoe.
9. And Boaz said to the elders and to the entire
people, “You are witnesses today that I have
bought all that was Elimelech's and all that was
Khilyon's and Mahlon's from Naomi.
10. And also, Ruth the Moabitess, Machlon's wife,
have I acquired for myself for a wife, to preserve
the name of the deceased on his heritage, so that
the name of the deceased not be obliterated from
his brethren and from the gate of his place, you
are witnesses today.”
11. And all the people who were in the gate and
the elders replied, “We are witnesses! May the
Lord make the woman who is entering your house
like Rachel and like Leah, both of whom built up
the house of Israel, and prosper in Efrata and be
famous in Betlehem.

If Ruth and Orpah had converted why did Naomi want to send them away?

continues on next page
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6. Ruth Rabba 2:9
“And they married for themselves Moavite
women.” A teaching in the name of R’ Meir they
did not convert them and they did not immerse
them in the mikveh.

7. Rashi to Ruth 1:12
For she does not require a levirate marriage
because Machlon and Chilyon were not
halachically married to them because they were
gentiles, and had not converted.

8. Ibn Ezra to Ruth 1:2
It is not possible that Machlon and Khilyon would
marry these women before they converted! And
witness [the prooftext], “To her nation and to her
Gods.”

9. Zohar Chadash 32b
R’ Pedat asked the son of R’ Yosi, the man of
Socho: When Ruth converted, why was she not
given a new name? 
He said to him: So I have heard – she had another
name, and when she married Machlon, they
called her Ruth… Because when she married
Machlon, she converted not long after. 
He said to him: But does it not say, “Your God is
my God”? And if she converted before that, why
do we have all of this speech? 
He said to him: God forbid that Machlon would
marry her if she was a gentile! However, when
she married, she converted and she remained
Jewish out of fear of her husband, she and
Orpah, in this matter. 
When their husbands died, Orpah returned to her
corruptions and Ruth remained in her reasoning…
When Ruth’s husband died, Ruth cleaved to the
Torah of her own volition.

If Ruth only converted when she was about to enter Israel, she was never
halachically married to Machlon, if this is true, there was no need for Boaz to
have Ploni Almoni do Yibum or Chalitza??
Let’s Look if Ruth and Orpah Converted when they married Machlon and Khilyon?

I.e. Orpah only returned to her Gods now. But from the time of her conversion
until now she had not returned to her Gods. 

continues on next page
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10. Ruth Chapter 1:18
And she saw that she was determined to go with
her; so she stopped speaking to her [about the
matter].

11. Rashi to Ruth 1:18
So she stopped speaking to her: From here they
derived that we do not overburden him and we
are not overly meticulous with a convert.

12. Ruth Chapter Verse 13
And Boaz took Ruth, and she became his wife,
and he was intimate with her, and the Lord gave
her conception, and she bore a son.

Naomi was testing Ruth and Orpah to see if they wanted to remain Jewish/If
they wished to really accept Judaism upon themselves. We can see this by
Naomi’s response to Ruth’s famous speech.

The language of And he took is the halachic language of marriage. This – ויקח
means that Ruth formally converted at this time. And the whole Yibum/Chalitza was
an act of kindness or the minhag at that time. A central theme of Megilat Rut is
chesed.

continues from previous page



Haftarah of Shabu`ot’s Second Day (Habaquq 2:20-3:19) 
Rabbi Ralph Tawil

Gush Etzion, Israel 

continues on next page

A baraita in the Babylonian Talmud (Megilla 31a) that describes all the special
readings and haftarot of the year states: 

On Shabu`ot (`Asseret) [we read] “Seven weeks…” (Deuteronomy 15:9) and
we conclude with “Habaquq.” Others say [that we read] “On the third month”
(Exodus 19:1) and conclude with “the chariot” (Ezekiel 1.) Now that we have
two days, we practice like both.  

Rashi, explaining the custom to read Habaquq, says:  

Since [Habaquq] speaks about the giving of the Torah, [as in the verse] “God is
coming from Teman”– at the giving of the Torah. 

Since Shabu`ot is the festival on which we celebrate the revelation at Mount Sinai,
which happened in this time of the year, this haftarah reflects the experience of God’s
revealing Himself to man. (Actually, both haftarot of this holiday focus more upon the
prophetic experience of God’s revelation.)  

Since this is the only time of the year when Habaquq is read as a Haftarah (for
those living outside of Israel) we will give some background about Habaquq and the
book that bears his name. Who was Habaquq? When did he live? What are the major
concepts and characteristics of his prophecy? 

As is common for many of the “later” prophets, especially those whose literary
legacy was small (the “twelve prophets”) we know very little about the biography of
Habaquq. The only clue we have about the time of his prophecy is one word in the
first chapter that identifies the enemy nation that will come to plunder Israel – the
Kasdim (Chaldeans):  

Look among the nations, observe well and be utterly astounded; for a work is
being wrought in your days which you would not believe if it were told.  For lo,
I am raising up the Chaldeans, that fierce and impetuous nation, who cross the
earth’s wide spaces to seize homes not their own. They are terrible, dreadful;
they make their own laws and rules. Their horses are swifter than leopards,
fleeter than wolves of the steppe. Their steeds gallop – their steeds come flying
from afar. Like vultures rushing toward food, they all come, bent on rapine. (1:5-
8) 

From these verses, it is clear that this Kasdim empire is on the ascendancy. This
most likely places the prophecy at the last third of the 7th century BCE – at the
beginning of the Neo-Babylonian Empire. 

Another factor that points towards this period is that Habaquq tends to paraphrase
extensively from other prophetic works. These works include Micha, Yeshaya, and



Yirmiya. For example, compare the description of the Babylonians above with
Yirmiya’s description: 

Lo, he ascends like clouds, his chariots are like a whirlwind, his horses are
swifter than eagles. Woe to us we are ruined. (Jer. 4:13) 

Many paraphrases like this one imply dependence between Habaquq and these
prophets. However, the prophets that Habaquq paraphrases are only those who
prophesied before the end of the seventh century BCE. They do not include later
prophets. This supports the dating of Habaquq to that period. Hazal also date
Habaquq to the reign of Menashe (696-641), which is very close to the proposed
dating.1

The book that contains Habaquq’s prophecy is three chapters long. These chapters
could be divided into two sections consisting of (a) chapters 1-2 and (b) chapter 3
(the haftarah). The first chapter consists of a question posed by the prophet to God
upon foreseeing the rise of the cruel Babylonians. The question is that of theodicy: 

You whose eyes are too pure to look upon evil, Who cannot countenance
wrongdoing, why do You countenance treachery, and stand by idle while the
one in the wrong devours the one in the right? (1:13)  

The second chapter begins with a daring statement by Habaquq who threatens: 

I will stand on my watch, take up my station at the post, and wait to see what
He will say to me, what He will reply to my complaint. (2:1) 

God meets the challenge and responds using both logical argument (qal vaḥomer)
and parable:  

Lo, his spirit within him is puffed up, not upright, but the righteous man is
rewarded with life for his fidelity. How much less then shall the defiant go
unpunished, the treacherous, arrogant man who has made his maw as wide as
Sheol, who is as insatiable as Death, who has harvested all the nations and
gathered in all the peoples. (2:4-5 [NJPS]) 

God’s answer is that these wicked people will eventually suffer a bitter end and be
punished severely by God. God introduces His answer that even if the retribution of
the wicked “tarries, wait for it still.” 

Five short sections follow this answer. The first four containing parables said by
the captured nations assuring the downfall of their captor. The last section contrasts
the dumb idols with the All-powerful God: 

What has the carved image availed, that he who fashioned it has carved it for
an image and a false oracle – that he who fashioned his product has trusted in

continues from previous page
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1Yoel, Nahhum and Habaquq prophesied in the days of Menashe. Since he (Menashe) was not “kosher”
they were not mentioned together with his name. As it is said: “And God spoke to Menashe and to his
people and they did not listen” (2 Chronicles 33:10). (Seder Olam Rabbah 20) 
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it, making dumb idols? Ah, you who say, “Wake up” to wood, “Waken” to inert
stone! Can that give an oracle? Why, it is encased in gold and silver, but there
is not breath inside it. But the Lord in His holy abode – be silent before Him all
the earth. (2:18-20) 

The custom of most communities, except the Italian Jewish community, is to begin
the haftarah from the last verse of Habaquq chapter 2:20 (quoted above). The Italian
community begins directly with chapter 3. Although, it makes more sense to begin
with chapter 3 as that is clearly a different, self-contained chapter, the end of chapter
2, presents a concept which is important concerning the context of the reading, the
day commemorating the revelation at Sinai, where God, in all His might, revealed
Himself to His people. 

Chapter 3 begins with the prophet’s prayer to God not to delay His coming. The
prophet prays:  

O Lord! I have learned of Your renown; I am awed, O Lord, by Your deeds.
Renew them in these years, Oh, make them known in these years! Though
angry, may You remember compassion. (3:2) 

In chapter 2 God had answered Habaquq’s question by saying that eventually
the wicked nation will suffer. Habaquq responds in chapter 3 with a prayer that God
expedite the punishment of the wicked. 

The next section contains the prophecy that describes what the world would
experience when God appears. These verses are the reason for the choice of this
section as the Haftarah for Shabu`ot’s second day: 

God is coming from Teman, the Holy one from mount Paran. His majesty
covers the skies, His splendor fills the earth: It is a brilliant light which gives
off rays one every side – and therein His glory is enveloped. Pestilence
marches before Him, and plague comes forth at His heels. When He stands,
He measures the earth, when He glances He makes nations tremble. The
age-old mountains are shattered, the primeval hills sink low. (3:3-6)  

As in the earlier chapters of Habaquq, this chapter is filled with quotations from
other sources. For example, notice the similarity of the beginning of these verses
describing God’s appearance with the song of Moshe: 

The Lord came from Sinai; He shone upon them from Seir; He appeared from
Mount Paran, and approached from Ribeboth-kodesh. Lightening flashing at
His right. (Deuteronomy 33:2). 

The straightforward understanding of these verses in the context of the book of
Habaquq is that this revelation is not one that happened in the past (as the verses
of Deuteronomy 33 imply) but a revelation in the future. This future revelation will
be of similar proportions as the revelations of God in the past; of similar earth-
shattering proportions, but of different purpose.  

Habaquq is clear about the purpose of the God’s future revelation: 
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The mountains rock at the sight of You, a torrent of rain comes down; Loud
roars the deep, the sky returns the echo. Sun and moon stand still on high as
Your arrows fly in brightness, Your flashing spears in brilliance. You tread the
earth in rage, You trample nations in fury.  

You have come forth to deliver Your people, to deliver Your anointed. You will
smash the roof of the villain’s house, raze it  from foundation to top. You will
crack his skull with Your bludgeon; blown away shall be his warriors, whose
delight is to crush me suddenly, to devour a poor man in ambush. (3:10-14) 

The future revelation is not to receive a Torah, but to destroy Israel’s enemies. 

The book ends with the prophet reacting joyfully to the envisioned appearance of
God and the inevitable triumph over Israel’s enemies. 

There is no need for a new revelation. Hashem already gave the Torah to 'ahm
yisrael. Removing the evil empires will allow for the Torah to fully lead to the
development of our nation and to the eventual advancement of the world. 

In summary, the prophet Habaquq foresees the rise of the evil nation Babel who
will plunder and destroy Israel. He complains to God about the injustice of this
wicked nation defeating the righteous Israel. God responds that eventually this
nation will be punished. Habaquq is not satisfied with this eventuality and prays that
the destruction come sooner. He envisions how God’s appearance and the eventual
destruction of Israel’s enemies would unfold and is filled with joy and trust in God.  

Originally published in Shabuot Reader volume II, Tebah Educational Services



The Biblical commandment to observe Shavuot
comes from the Book of Leviticus, the third book of
the Torah. The commandment reads, "And you
shall count from the day after the Sabbath, from
the day that you brought the sheaf of the wave
offering; seven full weeks shall they be; counting
fifty days to the day after the seventh Sabbath;
then you shall present a cereal offering of new
grain to Hashem." (Leviticus 23: 15-1 7)

The observance of Shavuot falls on the 6th of Sivan, which this year begins on the evening
of Saturday, May 19th and ends on the evening of Monday, May 21st.

The word “Shavuot” means weeks. There are seven weeks between Passover and
Shavuot.

Another name for Shavuot is Yom
Habikkurim, The Day of the First
Fruits. This name refers to the fact that
this holiday was originally a wheat
harvest festival that occurred on the 50th
day after passover. Israelites brought offerings of the first fruits of their fields to the Temple
in Jerusalem.

Shavuot is one of the three major harvest
festivals in the Jewish calendar. These
are called the shalosh regalim - three
pilgrimage festivals. This name is
derived from the fact that one was
supposed to bring an offering to the
Temple in Jerusalem for each of these
three festivals. 

The other two harvest festivals are
Passover, the first one in the Jewish

year, and Sukkot which occurs shortly after Yom Kippur in the fall.
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Yet another name for Shavuot is Zeman Matan
Toratenu, The Season of the Giving of Our Torah.
This refers to the tradition that the Torah was given to
the Israelites at Mount Sinai and that this coincided
with Shavuot. After the destruction of the Temple in
Jerusalem in 70 C.E. (Common Era), it was no longer
possible to bring any ritual offerings to the Temple.
The rabbis emphasized the connection between
Shavuot and the giving of the Torah.

There are many different customs related to the celebration of Shavuot:

All-night study in the synagogue, called Tikkun Leil Shavuot, Restoration of Shavuot
Eve, originated from the Talmud that the Israelites
overslept on the morning on which they were to
receive the Torah. The tradition of staying up all
night insures that one will not oversleep on the
morning of Shavuot.

Attending synagogue services and the reading of
the Ten Commandments.
The reading of the Biblical Book of Ruth and
reading of Azharot, is another special reading for

Shavuot. The Book of Ruth is set in Biblical times during
the wheat harvest, the period we now celebrate as
Shavuot.  The Azharot are poems enumerating the 613
Mitzvot that are written in the Torah we received on
Shavuot. Some have the custom to eat dairy products. This
tradition is linked to the Talmud in which the Torah is
symbolized by milk.

Decorating homes
and synagogues with
flowers and greenery.
Our Rabbis teach that
when the Israelites
arrived at Mt. Sinai to

receive the Law, they found the area to be very fertile, with
lush greenery and flowers.  This is the reason that many
synagogues decorate the sanctuary with leaves and flowers for Shavuot services.


